Nimbarka Philosophy.

( Dwaitadwaita-Siddhanta )

oo creee By Swami Paramananda Das.

f the four religious sects that are
prominent and prevalent in India
the Nimbarkists are one. Their
religion also like that of most of
the Vaisnavites and Sannyasis is based
on Vedanta. They teach nothing which
is not contained in Vedanta and never
follow any mode of worship that will
not lead to the aim Veddnta points out.
The celebrated Vedanta-Siddhanta known
as Dwaitidwaita (the theory that is

monistic as well as dualistic) was
preached in this land Dby Bhagavan
Nimbirkacharya., A strong feeling of

Bhakti or divine love and a fear of the
dangerous consequences of the doctrine
of Maya or illusion are among the guiding
principles of this development. Bhagavan
Nimbarka ia said to have been a Tailanga
Brahman by birth and to have lived ina
village called Nimba. His father’s name
was Jagannitha and his mother’s,
Sarasvati. Nimbirka composed the
Vedanta-parijata-saurabha, wWhich is a short
commentary on the Brahma-Satras, and also
a small work, containing ten stanzas, of
the name of Siddhanta-ratna, usually called
Datasloks from the number of the stanzas
contained in it. ’

Vedanta or the Brahma-Siatras tell us
of Brahma ( Para Brahma), the Supreme
Cause of this movable and immovable
world. From Him emanated thisuniverse,
in Him it is established and in Him it
will be dissolved. In Hisreal aspect, Para
Brahma i8, on the one hand, devoid of all
distinguishing qualities, All-pervading,
Complete, Non-dual, Unchangeable and,
on the other, Omniscient, Omnipotent, the
Creator, Protector and Destroyer of the
Tniverse, manifested in diverse forms, the
Dwellerin the hearts of all,and the Guide.
‘With the immanence of God is associated

Histranscendence also. Astheearthinthis
world is transformed into trees, creepers,
plants, fruits, flowers, flesh, bone, and
various other forms, and these trees,
plants, creepers, fruits and flowers, etc.,
falling on the ground, take in time the
form of earth, merging the differences in
them, so also this universe with various
names and forms originates from Brahma
with whom it will remain in Oneness
after the Dissolution, devoid of all
distinctiveness. The Immutable Supreme
Reality ( Aksara Brahma ) is Sat, Chit, Ananda
(Existence Absclute, Knowledge Absolute
and Bliss Absolute).

Srutis describe Brahma as Sat, Chit,
Anandz, In the Srutis we have:—

«He practised penance and’ knew
Brahma 28 Ananda ( Bliss)., From Ananda
issue these beings. Having emanated
from Amanda, they subsist on Amande and
after death they enter into Anandz again.’’!

Taittiriya Upanisad, Bhygu-Valli,

“He is Rase ( BEnjoyment). Getting
Rasa one becomes blissful bhimself. Had
there been no Asmandas in this universe (or
in the sky of one’s own heart), then who
would have lived or engaged in activ-
ities P This alone (this Brahma who is
Bliss ) gives enjoyment.’’2

Ibid., Brahmananda-Valli.
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Y Bpahma is Truth and Knowledge, and
Unlimited, too.3"’
Ibid., Brahmananda-Valli.

The Srutis speak of Braima as Ananda.
Unless Brahma is One and All-pervad-
ing, He cannot be bliss in reality. If
there be a second thing, Brakma becomes
separated, being limited by the second
thing which is not pervaded by Him.
In Srutiit is said:—

“That which is Bramz (Limitless
Vastness ), is Enjoyment; there is no
enjoymentin limitation, Bhwma is enjoy-
ment.’''4

“That which ig Brima is Tmmortality
that which ig little is prone to death.s’’

Hence the Srutis point out that from
the Bliss;fulness of Brahma is proved
His singleness and All-pervading nature.

Now, if we think deeply, we shall
find that there can be no existence of
Ananda ( enjoyment ) without knowledge.
If one cannot feel the enjoyment that is
in him, then that enjoyment has no
_existence so far as he is concerned. Sugar
cannot enjoy its own sweetness. Men
enjoy it and call it sweet. So sweetness
is an object of Knowledge. Had there
been no perceiver, the sweetness of sugar
could not have been known. But Brahma
is gecond to none, hence He is Himself
the Enjoyer of His own enjoyment.

Thus we know Him as possessed of Chif,

(Knowledge ) by which ‘He enjoys the
enjoyment that is inherent in Him.
Hence Brahma is called Sachchidananda.

Bhagavin Nimbarkichirya has in
his teachings prescribed ways by follow-
ing which we msy attain that fitness
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which will enable us with loving hearts
to merge ourselves in the Vastness of His
Realitylike riversflowingintothe ocean,
for the attainment of Absolute Bliss
( which is ever unchangeable). As the
created are the forms of the Creator, one
is to perceive and visualize God in every
being, remaining aloof irom malice,
untruth, guarrels and infliction of injuries
on others, so as to become pure at heart
and free from egoism. This purity alone
will bring peace eternal. The four
aspects of Dwaitadwaita-Siddhanta are
being described as follows:—

(1) Theuniverse, the object of sight
( Dréyasthaniya Jagat ),

(2) The individual Hgoes, who see
the things of the world separately
( Drasta Jiva-Samiha ),

(3) Iswara, who ever sees the things
of the creation simultaneously and in
full { Niyanta Jiwara—God, the ordainer);

(4) The Immutable Supreme Reality
who is without form or name ( Sachchida-
nanda Brahma O Aksara Brahma). He is8 Ever-
existent, TUnchangeable, the Perceiver
of Amanda ( Enjoyment). The Srutis
speak of Him as Aksara (the Immutable).

This fourth aspect—Anandaript Brahma
( Bliss Absolute )—is possessed of a power
named Mayd, inherent in Himself. Prakrti
( the Primordial Unmanifested Nature)
is her another mame. Though Brahma is
One TUndivided Whole, and always
Unchangeable, this Mayz causes the Ananda
(enjoyment ) inherent. in Brahma to be
felt in endless distinct forms, 7. ¢., Bliss
Absolute comes to be the object ( Visaya)
of Knowledge Absolute ( Chit-Sakti ); being
manifested into plurality. In other words,
the Bliss which isinherent in Brahma is
possessed of such a capacity that while
remaining as an Undivided whole, He
will manifest Himself info diversity
(i.e, the Bliss will be perceived—seen
and enjoyed in endless forms by His
own Chit or Knowledge.) This capacity
or Maya( #iud smai—that which measures



the Immeasurable), as it is called, is a
power inhering in Him,

The endless forms« that are the
manifestations of God are summed up as
the Universe. It is an object of cogni-
tion through His knowledge. The name
Liwara (the Ordainer) is attributed to
this “power of perception’’ which sees
simultaneously all the objects in creation
in full. So Ifwara is Omniscient. I§wara
ig termed as Jive (the individual Ego)
while seeing the things one after another.
So Jive is limited in its perception, not
being a seer in full. I$wara and Jiva both
are, in different aspects, the manifesta-
tions of the Knowledge Absolute (Chit)
which is embodied in Brahma. These are
both ever-existent. The Universe also
is without beginning and everlasting in
the sense that all the forms, that were
manifested in the past, are manifested in
the present or will be manifested in the
future, lie in the knowledge of ISwara.
As Téwara is Omniscient, He is above
time (@w@Wda ) and there is no law of
succession in His Knowledge. But Jivas
being distinct in nature from Idwara, has
a defective +vision, seeing one after
another the things that ever lie in the
knowledge of Iéwara. Hence the things
of the world enter the knowledge of Jive
one after another and appear as born,
living and dead. So,in the knowledge
of Jiva, the world is ever-changing, has
no stability, but nothing, surpassing
that which lies in the knowledge of
Iédwara, the Omniscient, can appear in
thé knowledge of Jiva the ill-seer. Hence
Jiva is ever dependent on ISwara, the
Ordainer of all of his activities.

Iéwara and Jive are immutable and
transcendent. Both are of the nature of
Chit ( Knowledge } and are seers. This Chit
is ever Unchangeable. The forms that
are seen by Jive always undergo changes,
so they appear to be changeable. Jiva's
and Iswara’s nature as Knowledgoe ( Chit )
never undergoes a change, so they are
both without decay and without any

change. Butthe forms in the world being
without number, the seers of these forms
are also numbgrless. But the Chit termed
as Idwara, being All-pervading, is Bhima
( Vast, Limitless ) in nature, while Jivais .
an atom, who, remaining as the dweller
in every form, makes it an object of
perception, But, just as the tiny flame of
a lamp brings the places spreading far
around within the reach of its illumining
power, so also Jive, though atomic in gize,
makes the things spreading fto a great
distance its object of sight. Unlike
Ié¢wara, Jive cannot comprehend the
whole universe at the same moment.
Ananda { Bliss ), which is perceived by the
fourth aspect, viz., the Supreme Reality,
is ever transcendent, ever unchangeable.
There is manifestation of distinct forms .
in Him. So singling this fourth aspect,
Seuts has termed Him as Aksara (the
Immutable ).

The conclusion arrived at from the
above exposition is that the universe is
a part of Brahma. In the knowledge of Jiva
it is changing ( w@weaa™ ) and is endowed
with endless forms. Jivealsois a part of
Brahma, is immutable  ( Aksara), and
atomic in size and there are countless
such Jivas. Jivas and the universe both
are dependent on ISwara. The universe
lies in the knowledge of Idwara, who is
ever Omniscient, the One, the Liimitless,
the Immutable, and the Sustainer and
Protector of it. He is also the Ordainer
of Jivas. Being only aseer in nature, He
is without form and beyond the universs
of forms,—is self-existent. As constant
and Immutable, Brahma is beyond every-
thing, is All-Bliss, and All-Knowledge,
in entirety without a form and there lies
no knowledge of any distinct form in
Him; truly, He is called Parabrahma,  But
I$wara, Jive and Jagat ( the universe) lie
in Him—are His manifestations. In the
seventh chapter of the sixth part of Vigpu-
purana the four aspects of Brahmz have
been described in a slightly different
way: viz., :
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40 king | the support (the object of
meditation ) of the mind (of a devotee of
Visnu) is naturally Brahma. He is two-
fold in nature—Marte ( with form) and
Amivta ( without form ). These two aspects
are again sub-divided into Para {the
Supreme ) and Apara ( the lower).”

«The Reality of Braima, which is
named as Sat by the wise, is without form.
Mahat, which embodies all manifested
powers, is another expression of the All-
pervading Hari. O king ! all the forms
endowed with power evolve out of that.”’

««The whole of this universe, the
whole of the movable and the immovable
creation, is endowed with the power of
Visnu, who is Parabrahma.’ %

s The world, the object of cognition, is called in-
animate ( Jada or a chit) as a definition, No part of it is
altogether without consciousness { chit ).

Chit ( Consciousness or Knowledge ) lics embodicd in each
portion of it and is called Purusa (gR 30 gl gEni—ths
celf living in an abode ). Thus the whole of the universe is
full of cgoes. The part that is scen is callcd the bedy, and
Chit which lics embedicd in it is called Purusha, In fact, the
body and consciousness always remain together. The con-
cciousness that remains in the whole of the universe taken asa
body is casled Hiranyagarbha ( the Golden Source er Intelli-
gence ). The
common individuals are the dwellers in the different parts of
liis body. As asoulis the dweller in the whole a bedy and
yet there are numberless small souls dwelling in the various

He is the manifestation of God in form.

#“Oh king, all these forms ( Jivas) are
manifestations of the all-pervading
Visnu. Ag the whole world ispervaded
by ether, so also are all these pervaded
by the power of Visnu. This is the second
form of Visnu to meditate upon.”

From the above it is clear that Brahma
has four aspects:—

(1) Para Amiwta, Viz.,
Immutable Reality.

the Supreme

(2) Apara Amirta, viz, Iswara, the
Omniscient, the main source of every
phase of power.

(3) Para Miarta (also called Hirapya-
garbha oY Mahat )—the form that comprises
the whole universe in a collective way,
the direct source of every manifestation.

(4) Apara Mirta—the endless distinct
forms called Jivas.

Thus Brahma 1s monistic as well ag
pluralistic (Dwaitadwaita). DBetween
Jiva and Brahma, there exists the relation
of part and whole ( ##xiffw@ ). The inani-
mate world, the individual soul and
God are distinct from one another as
well as identical. Identical they are
in the sense that the first two
have no independent existence, but are
dependent on God (out of whom they
evolve) for their existence and action.
The soul and God are not distinct
personalities as ‘“You’’ and “I'’ are. We
can understand the relation of part and
whole from the following examples:—

parts of that very body, so also are there endless souls as
dwellers in the different parts of the vast body of Hiranya-
garbhe. The world and the cgocs aro the manifestations of
His power called Prakriti, as described in the Bhagavadgita:—
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If we look at a pillar standing near
by, we shall take it as a whole. But. if
we think deeply, we shall find that the
knowledge of the different aspects of the
pillar arisesin our mind simultaneously
with the knowledge of the pillar as &
whole. The knowledge of the various
aspects of the pillar, e. g.s of its being
white in colour, round or square in gize,
hard, made of stone, etc, and the
difference of one part from another lies
in the knowledge of the pillaras a whole.
Thus the sight of a part lies in the sight
of the whole. The individual in his own
plane feelshimself asan undivided whole.
e has hands, legs and other limbs, yet
the reality he feels is the conscious soul.
Tn the functions of going, seeing, doing,
etc., the soul remains in full with every
action. When one goes, we do not say &
portion of himgoes; when one sees a thing,
he gees it as an undivided whole. But
these funchions are the manifestations of
the various powers inhering in the indi-
vidual. When one shuts his eyes, he sees
nothing; but this does not mean that he
haslost the power of sight: it only means
the poweris not being used. Thus, though
oneis an undivided whole, various powers
lie in oneness with him, merging up their
differences, and are manifested at the time
of separate functions, taking different
names such as the power of seeing, the
power of doing, the power of going, etc.
Yet are these powers not the parts of the
individual p Of course, they are. Though
the individual is an undivided whole, yet;
pointing out his particular functions, we
say of him as possessed of the power of
seeing or doing or going,and soon, These
powers are distinet from one another.
Behind these distinet powers remains as
their substratum the individual as an
undivided whole. So also is the -case
with Brahma. He is an Undivided Whole
( Akhanda } and is always Full in Hisnature
( =sTa: 1% ), and yet He is always possessed
of endless powers. These powers are His
parts. Though every power is distinct

from another, yet they are all in oneness
with Him. HEach powerhastwo aspects—
to lie in oneness with Brahme is one and to
lie manifested with name and form is the
other. Brahma, the Supreme Reality, being
possessed of various distinct powers;
manifests Himself into distinct endless
forms with particular names. The power
that cognizes all these forms at the same
moment is called I¢wara and the powers
that cognize one thing after another are
called Jivas.

The Dwaitidwaita-Siddhanta is
supported by a number of aphorisms of
the Vedanta-Satras, a few of which are
quoted below:—

‘3t qrATIURINEAAT ST -

qifgeaadraa oF 1’
(II.1iii. 43)
Jiva is a part of, as well as is in omne-
ness with Brahma. Asa part, itis described
in the Srutis as ‘Gl FESHEEIAY, ‘St A e,
gy gum it seumlaede:’, ‘9 eeEmEead
qagfy ARy guear wwweL. The ideni;ity is
desgcribed in the Srutis as Goaiy, wawrearag’)
‘o mETRT. Asection of the followers of the
Atharva Veda expressed the identity in the
following:—A. Dasa ( fisherman } is Brahma,
Dasas (the servants) are Brahma, and
Kitavas ( the knaves ) are Brahma.

¢ esporia
(II. iii. 44)

That Jive is a part of Brahma isg
proved by the Mantra of Sruti ‘@Rsw B
zia'rﬁ’, The totality of Jivas constitutes
one leg (or portion) of this thousand-
headed Purusa (Person ).
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( IT. iii. 45)
That the Jive i8 a portion of Brahma is

remembered in the verse ‘aistsl sfmera sfa-
w0 (AD eternal portion of Myself



is manifested as Jive in this world of life.)
of the Smzti, 1. e., Srimad Bhagavadgita (XV. 7).

‘FugeTIAREIEEad |’
( II1. ii. 27)

The universe in a subtle or gross
form exists with its material cause, Brahma,
related as one and also asseparate. The
Srutis speak of this relation asi—

“qdt a1 Tmifa gaifa SE, T gfaert
faga’, ‘gumcmd ARaR = war, ‘F@ag
9%, ‘aq @feqs a@ |’

‘While a snake remains coiled,
parts of his body cannot be seen, but its
hood, tail, etc, are +visible when it

stretches itself; so also, at the time of
* Destruction,

the universe remains
absorbed in Brahma out of whom it evolves

at the time of creation.
B G IC R LR A g ko S
: (TI.i.14)

The effect is in oneness with its
material cause. There is not much of
separation between the cause and the
effect. The Sruti says:i—

e FER ame g giesdT aga |’
‘azreafad @aq’, ‘a@d awEAtE’, ‘ad
@ieag sat |’

‘SR Aas

(L.i.2)

“Brahma is known, as He is the cause
of creation, preservation and destruction
of this world.”

rrEEifaaEn |
(1.i.3)

*“We know of Brahma as the origin of
the Sastras ( the Holy Scriptures ).’

‘g gaeAr

(L. 4)
24

«The Srutis are consistent with one
another in associating Brahma with
immanence and transcendence both."”

‘mgfas afaresFargIdE |’
(I.iv,23)

““Brahma is the material a8 well as
the instrumental cause of the universe.
This is proved by Pratijria ( the statements
of Sruti such as ‘WRRIFNE! A 57 WA
wEeahgd Rend Wl © and Drstanta ( example )
such as ‘aar AR gROSA 8 gead Rany v’
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The “Srutis speak of Brahma as the cause
of everything;’’ hence we arrive at the
conclusion that Brahma is also the material
cause of the universe.

The four aspects of Brahma have
been described in the following and
other Mantras of the Swetaivataropanisad:—

IHERATY wH g aw
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“Vedanta treats of Parabrahma., The
three ( Jagat or the universe, Jiva and
I8wara) lie in Him well-established
(i.e., ever liein Him ), and He is at the
gsame time the Immutable. Perceiving
allthese differences, theknowers of Brahma
sink in Him and are freed from the
cycle of birth and death.”’

In this Mantra the transcendence of
Brahma has been clearly mentioned.
Besides this, the three other aspects of
Brahma have also been mentioned. Thesge
three aspects are even more clear in
the following Mantva:—

n
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«Téwara ( the Ordainer) is Jfie (Omni-
gcient ) and Jive is Amswara (is ordained
by God) and 4jie (ill-knower). Both
are without birth, ever-existent. Prakrii
{ Nature ) that provides Jiva ( Bhokid ) with
objects of enjoyment, is also withount
birth { without beginning or end). When
Atma (the individual ego) knows Brakma a8
possessed of these three aspects, he
_becomes limitless, omniform, and a non-
doer (i.e¢., he realizes his oneness with
Brahma ).” Thus Bralma has been described
as possessed of the four features—Jagat,
Jiva, Iwara and Aksara. And in the Mantra—

o qutmz: qUITRE  qUTOTEESA |
Qe quEEE  prEaEtTeEd

Brahma is described by Sruti as Ever-

existent, Ineffable, Full at every
stage and for all times, though He is
possessed of the four features. This is

the Dwaitddwaita-Siddhanta as was
preached by Bhagavéan Nimbéarka.
According to this doctrine Brahma is both
Nirguna ( without attributes) and Ssguna
( with attributes). Asthe support of all,
He is Nirguna and, as possessed of the
various powers, He 18 Saguna.

Ap the sun rises in the sky his whole
reflection spreads on all sidesand along
with the reflection numberless rays
remaining embodied in it also spread,
so also are the Jivas manifested remain-
ing embodied in Iswara. As the know-
ledge of the wvarious parts of a pillar
lies in the knowledge of the pillarasa
whole, 80 algo Jivas lie embodied with
I8wara. Thus Jiva is naturally dependent
on Iédwara. Instances are also not rare
of a thing presenting two aspects simul-
taneously. From infancy to old age, a

man undergoes several changes, yet
behind each change the person is the
game. A man lies asleep and at the

time sees dreams. A seeker after Him
remains absorbed in the thoughts of

Self-Realization and yet at the same
time goes on conversing with another.
The two aspeots of a knower of the
truth are described in Srimad Bhagavadgita
as follows:—

3g g ger Aea  axatad |
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It is also seen that a person while
geeing a dream sees himself in diverse
forms, though he ishimself without form.
Jwa, though without form in reality,
always feels himself as possessed of a
form. Brahma, though without form, sees
His own Self in diverse forms by His
Ch#t-$akii.

But it may be asked here—If all,
that was manifested in the past, is
manifested at present or will be mani-
fested in future, exists for ever in
Brahma, then how are all these seen as
manifested one after another as cause
and effect ? Fvery day we find new
acts being performed and new things
coming into existence. If these are ever
existent in Brahma, how can there be any
possibility of such manifestations P”

In reply to this it may be submitted
that like the photographs set in a film,
the occurrences of the -world (all the
worldly pictures) are existent in Brahma.
Though the photographs are separate
from one another, yet one after another
they appear as cause and effect when
the film is on the screen. In the know-
ledge of Jiva ( who is in the domain of
time) the occurrences of the world
appear in succession as manifestations
being conducted by the Maya-sakti Of Brahma.
If two things are manifested in a partic-
ular order, the link that is to be found
between them is named and expressed
as the relation of cause and effect.
The different particles of water that
swiftly run down a river, being linked
with one another, appear as one river.
Though changed at every moment, they,
being perceived in a link, appear as one
thing.



Srutis and the sayings of the knowers
of Brahmiz are the only proofs beyond
argument to show the real nature of
Brahma. By arguments and guestures we

can know the real nature of things that-

are observed. About mysticism, however,
arguments are not sufflicient to bring
true faith.

Now, the ways that are followed for
the realization of the Self according to
this doctrine will be described. A main
feature of practice is meditation on the
All-pervading  nature of Bgakma. One
should look upon virtuous persons as well
as sinners, nay, even beasts, birds and
insects as Brahmz and should not regard
himself as superior to any one. He should
try to be void of egoism and should give
up all ideas of separateness. That such
practices are praiseworthy can be seen
from the following Slokas of the
Bhagavadgita—

famfaagams e afy sfafa |
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(V. 18)

“The wise look wupon a Brahman
adorned with learning.and culture, a cow,
an elephant, and even a dog and a pariah
with the same-eye.'’ -
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(VI.32)
“‘He, O Arjuna, who sees equality in
all creatures on the analogy of his own
self and also views pleasure and pain

alike in all, him I hold to be the supreme
Yog1.”’
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‘“When he perceives the diversified
existence of Deings as hLased on One
Supreme Being and branching forth from

the same, then he becomes one with

Brahma.'’

From this same practice, as ifs
branches, issue out other practices of their
own accord,—practices such as abstaining
from cheating, truthfulness, not to find
faunlt with others, not to speak ill of
others, not to covet for anything as an
object of enjoyment. The idea of enjoy-
ment is based on the idea of duality.
However lovely the body of a person may
be, no idea ever occursg in his mind of
enjoying any part of that very body.
Even so, if one can conceive his own
soul and the souls of those enjoyed to be
in oneness with Brahma, the hankering for
anything as an object to be enjoyed will
disappear. Such practices are named as
the practices of devotion. Practising on
these lines the devotee becomes void of
egoism, perceives in everything the
grandeur of Brahma, sees everything with
the same eye. These are the signs of a
Suddha Satiwa (an illuminated soul). Para
Bhakti ( Supreme Devotion ) arises in his
mind of its own accord. Liike the river
that flows into the ocean and becomes one
with it; merging its name and form, the
devotee also feels himself in oneness with
Him and is established in his own freed
aspect. Itis said in the Giza:—
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““Becoming one with Brahma, one
remaing satisfied in his own Self and
mourns for nothing, nor doth he feel any

want; the same to all beings, he obtains
supreme devotion unto Me.’’

By devotion he knows Me in truth
as to what is My nature ard who I am;
thereafter,having attained full krowledge
of Me, he enfers into Me."’

The followers of Bhagavan Nimbarka

‘worship the pair-forms of $ri Krsna and



$r1 Radhikd as a special mode for the
realization of the All-pervading nature
of Braluna. Prakrti (Nature) has three Gunas
{ attributes ) : viz., Sattve ( I1lumination ),
Rajas { Activity )} and Tamas { Infatuation }.
The Supreme One takes recourse to these
three Gunas in order to manifest Him-
self in the forms of Hari, Hara, and
Virafichi. The body of Hari{Sri Krsna )
is made of Sattva-Gunpa. By worshipping
Brahma in this form, the devotees derive
the greatest benefit. It is said in Srimad
Bhagavata:—
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Infact, whenever we take a man to
be great, devotion towards him arisesof
its own accord. In this way, thinking
everything to Dbe great and thereby
developing the devotion, one finds it easy
to look upon all manifestations as Brahma.
By worshipping one who is possessed of
some special power, the seeker after truth
finds his devotion naturally developed
and those who are worshipped stand by
the devotee as helpers and doers of good.
Bhagavin $ri Krena says in the Gita:—
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For a further knowledge of the
system a few stanzas of Dasallokr { which
contains the guintessence of Nimbirka’'s
system ) are being quoted with transla-
tion:—
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“The Knowledge that all things are
Brahma { being manifestations of Brahma )
is true in accordance with the Srutis and
the Smrtis. This is also the doctrine of
the knowers of the Vedas. The three
aspects of Bralma. ViZz., Prakyti, Purusa, and
I$wara are algo proved by the Sttras and
the Srutis.”
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“There appears no way to salvation
except the lotus-like feet of §ri Krsna,
which are adored by Brahma, Siva and
others. At the desire of the devotees He
assumes a form easy of medifation, even
though His potency is unthinkable and
His dominating power cannot be imag-
ined.”’

FA@ deATagfS  wsa
AT WIS ATIRTSIT |
witwer AeaTaaHg AT
a1 AT ArIARTRISTH 1R
«“His Grace extends to those who
have a feeling of helplessness and other
qualifications. By His Grace is generated
the highest type of Bhakii (devotion)
consisting of special love for Him who is
the Supreme Soul and Liord of all. The

other kind, known as Apard Bhakti, is that
which leads to this highest devotion.”’
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«I meditate on the Highest Brahma,
in the person of S$r1 Krsna, who has eyes
like the 1lotus, who is mnaturally free
from all faults, who is the repository oi



all Dbeneficent attributes, who has
Vyihas (the four aspects that have been
mentioned before) as His body and who
is adored by all,”’

G g I IS A
frusmramgsTEtamy, |
aefiaza: aRdfal aar
w9 T aFSzwE ||

“L reflect on the daughter of
Vrsabhinu ( S$ri R3dhiksd) who shines
cheerfully with a corresponding beauty
on the left side of Srr Krgna. She is
attended on by thousands
friends and confers all desired objects.”

of female

This is the Sandtana Dharma as taught
by Bhagavén Nimbarka,.




