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Proceeding, therefore, to our Study
of Religion from the comparative stand-
point just indicated (4, ¢., in respect of
the relationship of the various Religions
of the world towards one another on the
one band and towards the “Positive”
Sciences on the other), let us begin
with the internal, z. ¢, the nferreliziouns
aspect of the matter. Inthis connection
we must first take into account this
greatand outstanding fact of Theological
History that, whereas all the other
existing religions of the world were
born only a few thousand years (at the
most) ago and mnamed after their
Founders, Sanatana Vaidika Dbarma is
the one and only Religion which is not
named after any Person and whose very
name bears eloquent testimony to the
truth that it (£ ¢,Sanatana Dharma)
began from the very beginning of the
world and has continued to the present
day ! The other existing religions were
all born millions of years affer the
creation of the world; and we all know
( from the Scriptures of these religions
themselves ) who the Founder of each
was, who his parents were, when and
where he was born, how long he lived,
what he did, when, where and how he
died, and so on ! As for the Founder of
Sanatana Dharma, not merely Indian
Literature but the entire Literature of
all the countries of the whole world may
be ransacked and searched from cover
to cover; and yet we cannot find the
least clue anywhere to the name of the
Founder, when and where He was born,
how long He lived and so forth! An

opponent may say that, in order to
magnify our own Religion and to prove
its unique greatness, our books may
have adopted the subterfuge of describ-
ing it as e¢lernal (1, ¢, as having been
born with the creation of the world and
destined to last till the end tbereof ) and
given it the name “Sanatana Dharma”
accordingly ! Let, then, such critics
bring and place belore us the least
little jot, tittle or iota of errdence irom
any other person or book or other object
as to the creafion of Sanatana Dharma
at some particular time in the history
of the world or as to its non-existence
previously thereto ! But there is no
such evidence available. The only
possible inference which an absolutely
disinterested person can draw from this
undeniable historical fact is the obvious
one, t. ¢, that there was no one present
at the time of its birth who could
possibly give evidence about it to the
world by means of a book, an inseription
or any other means or method! When
thus there is absolutely no evidence
about the #57/% of a thing and about any
period or age in the history of the world
when it was non-existent, and yet the
thing is actually there, it must and can
only be because all possible witnesses
came in affer the birth of that thing,
z. ¢, in the present case, Sanatana
Vaidika Dharma !

The Orientalists.

At this point, we may take up and
consider the closely connected and
intensely relevant question of the origin.



al Home of the Aryan Race. Itis a
matter for the deepest regret to us that
almost all schools of thought among
distinguished Orientalists of the Western
world and their blind followers amongst
the Research scholars, alas! of India, too,
have, on this matter, come to a conclusion
which, to our mind, is absolutely in-
consistent with all the avaiable evidence
on the matter and also most revolting
to the deepest and most cherished
Historical and Religious sentiments of
the Indian people ! Almost all the
eminent historians who have written
books on Ancient Aryvan History bave
also mechanically taken for granted the
correctness of, and propounded, the same
theory; and all our schools and colleges,
too, teach our boys and girls the same
theory, although it actually runs
absolutely counter to the real Historic
Truth of the matter! We feel bound,
uinder these circumstances, to devote
some time and space, in the course of
this Discourse, to an analysis, discussion
and condemnation of this almost uni-
versally but blindly accepted theory of
the Waestern Orientalists and their
followers in India.

Their Preconceptions,

We may begin by pointing out that,
perhaps with rare exceptions—so rare,
indeed, as to be practically negligible
and on no account worth mentioning—the
Western Orientalists, as a general rule,
start their investizations of these
matters with preconceived notions ( of
perhaps an unconscious or suth-conscious
character ) which, however cxplicable
on grounds of historical, theological and
other prejudices and prepossessions of
what one might term an almost inherited
type, are,none the less and nevertheless,
insurmountable obstacles to all possibil-

ity of their arriving at correct conclu-
sions on such matters !

Kalidasa’s Case.

For example, it would seem as
though the Western Orientalists, out of
mere petty envy and jealousy of the
East, claimed intellectual superiority
{both in quality and in output) for
Furopean atthors but grudged to admit
it in the case of ancient Indian
authors; nay, even the very possibil-
ity of any capacity on the part of
the latter to produce a large volume of
first-class Literature would seem to be
denied ! For instance, when we claim
the great Indian Poet Kalidasa as
the undoubted author of at least four
poems { Reghuvamsa, Kumarasambhara,
Meghadute and Ritusamkara) and of
three Dramas (. Szluntale, Malavika-
ynimitre  and Vikrantorrasi ), the
Western Oricntalist comes down upon
us with lis deefum that there are
such tremendous differences of matter,
style, etc. in these compositions that
one author could not possibly have
written seven books of such varying
merits all-round, that they must certainly
be the works of different authors, and so
on ! And some of them are so condescend-
ing, too, mind you, asto aequit Indian
Literary Historians of deliberate dis-
honesty and perversion, by adding the
unctuous and seemingly {easible but
really untenable and even insulting
“explanation” that perhaps several
different persons,accidentally bearing the
same name (¢ e, Kalidase), composed
these different books and that literary
men of later times ( not having sufficient
critical acumen, insight and discrimina-
tion for detecting these differences of
manner, matter, metre, style and so
forth, and for unravelling this secret of



the coincidence in the names of the
various authors} must have mistaken
them to be the work of the same author,
and that the traditional ascription of all
these works to one and the same
Kalidasa’s anthorship was undoubtedly
the result of such confusion !

Shakespeare’s Case.

In dealing with such Offfer dicle
and /pse dixils, the only possible method
for ns to adopt is the one which
Enclidean Geometry has rendered
famous in the world, to wit, the method
of reducito ad absurdum ! Yet us there-
fore, just for a moment and just for
argument's sake, grant their = ( major
premise ), 1. e., that differences of ideas,
of style and so on 1aust necessarily mean
and indicate diflerence of authorship,
too; and, on this basis, let us nsk these
very gentlemen whether, taking only
one example, namely, of Shakespeare,
in English Literature, there are 1o
differences in these respects in his
Poems and in his Dramas? Now, asa
matter of fact, it is well-known, that,
Jeaving aside “Tilus Andronmicus” and
“The Two Noble Kinsmen™ {which all
scholars agree in discarding from bhis
works as mnot being his at all),
Shakespeare is credited by the entire
world of Literary Critics with the
undoubted authorship of 37 Playsand a
number of Minor Poems; and amongst
these you find not merely enormous
differences in style, finish and literary
beauty, but also still more enormous and
tremendous differences of conception,
intellectual calibre and Spiritual out-
look, ranging from rank obscenity and
utter puerility of the most vapid descrip-
tion (as in his Rape of Lucrece, Venus
and Adonts, The Passtonale Philerim, and
so on ) to the highest flights of poetical
fancy and psychical richness of thought

{as in lis AMucketh, Othello, Hamlet,
King Lear and The Tempest, the last of
which all literary authorities agree in
regarding as the last fruit of his ripe
intellect in its highest stage }! Shall we
then, on account of these enormous and
tremendous differences, be justified in
ascribing the authorship of Shakespeare’s
well-known 37 playvs and odd poems to
37 and more different people who,
perchance by an extraordinary accident-
al chance coincidence bore the same
pame ( namely, Skakespeare ) ?

Law of Growth.

If and when they are interrogated
in this manner, the Western Scholar,
Critic and Orientalist flare up with the
perfectly correct and in  every way
justifiable remark:—“What a fool you
are ! How silly of yvou to imagine that
Shakespeare never grew but, from
infancy to death, remained always
stationary in his thoughts, ideals, style,
mastery over language and the like ?
Do you not know that the chronological
order ol his poems and dramas is in
itseil @ veritable psychological history
revealing to us the Evolution of Shake-
speare’s Mind, Intellect and Soul ? We
mnust frankly admit that the answer is a
most reasonable and altogether unexcep-
tionable one; but we would also ask the
same Orientalists whether the Law of
Growth and Evolution in mind, intellect,
soul, literary proficiency and so forth is a
monopoly of Western writers alone and
that there is any Divine Command or
I.aw of Nature or curse of the Sages or
Act of Parliament or of the Indian
Legislatures to the ecffect that Indian
authors can never grow but must remain,
from birth to death, on the same level
in respect of theirideas, literary capacity
and soan ?



The Case of Miracles

The same explanation, namely, of
Ragae and Dweske (1. e, partiality for
the one side and hatred for the other )—
whether conscious or wunconscious,
matters very little from tbe point of
view of the actual result—really accounts
for the difference in attitude taken up
by these Orientalists with regard to the
“Miracles” described in our Scriptures
and in the Bible! When, for instance,
the Makabkarala tells us about Arjuna’s
uncontrollable grief over the death of
Abbimanyu and Arjuna's consequent
vow to kill Jayadratha beforc sunset
{ or immolate himself in the Sacrificial
Fire), and Sri Krishna's throwing of
His Ckhakra up into the sky, hiding off
of the sun from people’s vision and
producing the illusion of the sun having
set, these Western critics come and tell you
that this is against the Laws of Nature,
scientifically and inlerently impossible,
and so on | But, when we confront them
with the still more miraculous incident
in the Bible narrative wherein, fora
similar purpose for Joshua's sake,
Jehovah {the Lord Almightr) makes
the sun stand still at ome spot in the
heavens for 2 long while, and point out
that there is, at any rate, the physical
possibility, nay, our ordinary experience,
of the sun being wholly clouded out, or
even totally cclipsed, and there is there-
fore nothing inherently unscientific or
against Astronomy herein, but the sun's
standing still at one place for a long
time is beyond all possibilities of
Astronomical Science and can only be
described as a miracle pure and simple,
then these very critics who speak of our
Scriptures as being full of my2hs will be
found to turn round and retort—"What
a godless creature you are ! Do you not
know that God is Omnipetent and there-

fore can do anything that He chooses or
wishes to do ?” In reply hereto, we
need only say that the explanation about
God’s Omnipotence is perfectly correct
and we ate one hundred per cent in
total agreement therewith; but we
would all the same like to know whether
God is Omnipotent for His prototype
Joshua's sake only, but mpefeni in
Arjuna’s case ?

Ipse Dixits.

We might refer, in a similar manner,
tosuchincidents as Virgin Kunti’s giving
birth to Karna, the river Yamuna part-
ing itseif in the middle and making way
for Vasudeva to pass over with the new-
born baby Sri Krishna, and so forth
(which iucidents the Western missionary
and even the Orientalist scoffs at as
being inherently impossible), and narcate
parallel or still more miraculous inci-
dents from the Bible ( which he believes
inand sees nothing inherently impossible
about )! There is no need, however,
to labour this point any further. Suffice
it for our present purpose to point out
that innutnerable instances of this
nature can be cited in support, nay,
mathematical proof of our contention
that, consciously or unconsciously, the
Orientalists as a general rule are found
to have addressed themseives to their
task of Oriental Research, with their
judements warped and distorted by
preconceptions and so on of an @ priors
character and that, consequently, the
earnest Secker alter Truth has to test
their conclugions with the utmost care
and allow a huge percentage of discount
in the process! With these prefatory
remarks, as regards the mentality and
methods of the great majority of
Orientalists who have gone in for
exegetical criticism of the Vedas and
their contents, let us proceed to consider



the pet theory formulated by them and
blindly accepted even by their Indian
followers, and incorporated as correct
History into school books, too, in India,
Europe and America.

The Orientalist Position.

Well, the almost universally accepted
doctrinc of the Orientalists on this
matter is to the effect that the Arvans
were originally inhabitants of the Table-
lands of Central Asia and that one
branch of the Arvan Race ( or the Indo-
Eutropean Race as it is the fashion
now-a-daystocall it) went out westward,
colonised Europe, and became the
ancestors of the Saxons and other
peoples of Earopean history, while
another branch spread southward, came
first into the Punjab, fought with and
either exterminated or subjugated and
turned into slaves or untouchables the
original aboriginal Races found by them
in India, extended their sway gradually,
and in due course, to the southernmost
portions of India and, in the age of the
Ramayana, carried their conguest into
Lanka, too, (which the Orientalists
wrongly identify with modern Ceylon )1
It is interestiug to mnote that the
Orientalists have sought to prop up this
utterly impossible theory with a number
of arguments, none of which, however, is
at all convincing or will stand evena
single second’s critizal scrutiny ! And,
alter studying a whole heap of
authoritative litcrature of theirs on the
subject, we arc yet absolutely unable
to feel even the lecast inclination or
justification for giving up the idea
rooted in our hearts that India and
India alone was the original home of
the Aryan Race ! We need not go
elaborately into detaiis of their argu-
ments but may just refer, by way of
illustration, to a few brilliant samples

thereof and show how utterly unconvine-
ing and, to put it bluntly, even prepos-
terous their arguments often are !

Varsha and Sarat.

For example, the word [ zrsfain Sans-
krit has been taken up and exploited for
proving their view! Now, itiswell-known
that all lanpuages have many words
bearing two or more different meanings.
There is, for instance, the English word
“patient”, which means (1) endurant and
(2) one in ill-health and under treat-

ment. Surely no one wounld argue,
from the existence in English of such

a ward with two such incanings, that
all Englishmen develop and evince a
special degree of patience wherever they
fall i1}, or that Englishmen originally
came from an Ancestral Home where
all patients {sick people) were invariably
tatrent! And yet, exactly identical here.
with 1s the arpument that because, in
Sanskrit, the word Farsha means {1)a
year and ( 2 ) rain, therefore the Aryans

of the Vedic times must have been the
inhabitants of a region where there was

rain to some cxtent (more or less) all
the year round, that the Table-lands of
Central Asia alone are such a region
and that they, therefore, must have been
the orixinal home of the Aryans! Apart
from the inherent absurdity of the
argument, especially in such a serious
question of Critical Historical Research,
we may once again adopt Euclid’s
method of Reduciio ad abswrdum and
point cut that if, once again, just for a
moment and just for argument's sake,
we accept the major premise in question,
we will have to conclude that, because
the word “Sarat” (which occurs againand
again in the V'edas) means ( 1)a year
and (2) the Autumn, therefore the
Ancestral Home of the Aryans must
have been a region where autumnal



conditions prevailed all the year
through ! And then the question would
naturally arise: When there was no
Spring for the leaves to sprout forth in,
how could there be Autumn for them to
fall off in 7!

The Ramayana and the Maha-
bharata,

Another type of argument from the
same direction may be instanced {rom
the theory adumbrated by Professor
Weber and other mighty Oriental
Scholars to the effect that, because the
- Mahabharata war took place in the
Punjab and the Ramayana one in Lanka,
which they identify with Ceylon {(which
is to the South of India), and because it
is taken for granted that the Aryans
emigrated first into the Punjab and
then went on to Southern India

and down to Ceyvlon, therefore, the
Mahbabharata incidents must have
preceded the Ramayana ones ! One

cannot but marvel at the lucidity and
the perspicuity of this logic! Through-
out the Ramayana, there is not a single
passage which makes even a chance
reference to any episode from the
Makabkharate, while the 3Makalkeraia
is choke-full of references to incidents
from the Ramayana narrative ! This
internal evidence on the comparative
chronology of the two Epics confirms
the Sastric view about Sri Rama having
been in the second or the 7veia Yuga
and the Pandavas in the third or
Dyapara Yuga (the former preceding
the latter by only stich 2 small interval
as about twelve lakhs of years)!
Teaving this aside for a moment,
however, and even granting that the
Aryans did come from Central Asia
into the Punjab first, and into Southern
India much later, what shall we say
of the irresistible beanty of the grand

logic whereby, on this ground, every
incident conmected with the Punjab is
automatically assigned to an eatlier
date and every event connected with
Southern India to a later one! Shall
we not, then, by this process of ultra-
logical reasoning, be justified in infers-
ing, in all seriousness, that the first and
the second Sikh Wars during the time
of (the first) Lord Hardinge, Lord
Dalhousie, ete. must have really taken
place ages before Sri Rama's time ?

India the Real Ancient Home.

We have no desire to poke fun at
these learned Scholars from the West
and show them forth in terms of utter
farcicality; bnt, in the interests of
Truth, we have no option but to point
out the incontrovertible fact that such
really is the nature of many of the
arguments so gravely propounded by
most of them ! We need not, however,
take up more specimens for proving
this contention of ours! Suffice it for
us to point out that, against all the
“scholarly” arguments adduced by them
in favour of the Central Asian Home of
the Aryans, one simple fact is more than
enough to conviace us that all such
arguments are futile! And that factis
that, if such a migration had really
taken place and that, too, within the
few thousands of vears alleged by them,
it is inconceivable that such a race has
absolutely no trace or vestige left of
even a sentimental recollection of, or
even a castal reference to,a far-back
period when they resided in another
land, and any of the sacred Shrines,
Sanctuaries and other Sacred places
associated with that Ancient Homeland
of theirs! Even the Greeks and the
Romans, in their ancientmost works of
History, refer back to a remote period
when they lived elsewhere and migrated






